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Abstract

This dissertation explores whether the British concept of Youth Congregations could be an effective missionary tool in the Lutheran Church in Germany. I will firstly examine the relationship between the Mission of God here on earth (Missio Dei) and the consequent mission of the church and the individual believer. I will furthermore investigate two Lutheran theologians, Wolfhard Pannenberg and Robert Jensen, in search for a possible ecclesiology and missiology of the Lutheran Church in order to find possible points of contact to similar theological views in the Church of England. I will lastly assess a Theology of Youth Congregations and place them into the context of the Lutheran Church in Germany. 

Introduction

A decade ago, most accounts of religion would reflect a single sociological “one-idea-fits all” theory which is called secularization. This theory suggests that “the growth of science and technology, of urban industrial patterns and of the nation state” has deteriorating effects on religious life in our society today (Lyon 2000, 21). As society has become increasingly modern, so the influence and scale of religion and faith has diminished. There is today not a great deal of agreement whether or not this theory is actually an accurate account of what is happening to religious life in our society. Writers like Vincent Miller, David Lyon or Zygmund Bauman strongly disagree with this view. Statistics in Europe point to a declining number of people attending regular worship on a weekly basis, indicating at least a limited support for this theory (Lyon 2000, 23). The report on Missions from the Lutheran World Federation confirms a decline of churches in areas where they were once dominant, “the centre of gravity in the Christian World community continues shifting south”, into continents like Africa and Asia (Lutheran World Federation 1988, 10). This decline is also occurring in the German Lutheran Church. The numbers of people leaving the Lutheran Church has been rising steadily. From 1980, when 119, 814 people left the church, and climbing to a high of 361, 151 in 1992. There was a slight decline in the next seven years, but again an upward movement since 1999 (Evangelische Kirche: Kirchenamt der EKD, Referat Statistik http://www.kirchensteuern.de/Texte/Austritt Zahlen.htm, 23 June 2005). Statistics on young people point to only 1.8 % of the total youth membership of the Lutheran Church attending a weekly Youth Group meeting. No numbers were given for the Sunday service attendance. (Evangelische Kirche: Kirchenamt der EKD, Referat Statistik (http://www.ekd.de/download/kirch_leben 2003.pdf, 23 June 2005). 

The same seemed to be true for the Church of England in the last four decades. Because of significant changes in our cultural, social and spiritual environment the British (and I believe Western) society has become increasingly fragmented, where Sunday is no longer special and a church-going day (Mission Shaped Church 2004, 4). In this seemingly “hostile” environment the Church of England put together a working group in 1994, Breaking New Ground: Church planting in the Church of England, to recommend “good practises for church planting and also to address difficulties there in” (2004, xi). In 2002 the board of Missions of the Church of England set up a new working group, to assess progress and consider new developments. The working group recognized a variety of new forms of church within the Church of England which they called “fresh expressions of church” (2004, xi). 

In this paper I would like to explore some of these fresh expressions of church, in particular what is called “Youth Church and Youth Congregations”, or what others call the “emerging church”.  

In his article “Youth Congregations and the Emerging Church” Graham Cray tries to place these new expressions of church within the context of the Church of England. He points out the difficulties but also the great opportunities in this new approach and suggests as a way forward that our “missiology should be allowed to re-shape our ecclesiology” (Cray 2002, 25).

For the purpose of this paper I would like to take this argument of Cray a step further back and examine which factors and ideas should shape our missiology. This will be the starting point of my dissertation. I will attempt to research the popular term of “Missio Dei” and look at how the content of this concept can and should shape the mission thinking of a church. 

I will then attempt to investigate a possible missiology within the Lutheran Church and how this agrees or differs with the modern thinking of “Missio Dei”. I will attempt to investigate whether or not the ecclesiology of the Lutheran Church is in fact shaped by their missiology.
In the last part of this dissertation I will take a closer look at what has been publicised about new expressions of Church and particularly focus on Youth Congregation. I will investigate their origins and the reasons for their development within the British context. 

My final attempt in this dissertation will be to place these new expressions of church into the context of my own Church background, the German Lutheran Church. I will try to find some answers to the questions as to whether or not the missiology or ecclesiology of the Lutheran Church can accommodate new expressions of church, as the Church of England has. 

A God with a Mission 

Until the 1950s the term “Mission” had a fairly different set of meanings. In a practical sense it could refer to “the sending of missionaries to a specific area, to the activities undertaken by missionaries, to the geographical area where the missionaries were active, the agency which despatched the missionaries, the non-Christian world” or the “mission-field and also the centre from which the missionaries operated on the mission-field.” Sometimes Mission would also refer to “a local congregation without a resident minister and still dependant on the support of an older, established church” or it could mean a series of special services intended to deepen or spread the Christian Faith. The concept of Mission in a more theological way was referring to the “propagation of faith, expansion of the reign of God, conversion of the heathen, and the founding of new churches (Bosch 2004, 1). 

Until the 16th century the term Mission was used exclusively with reference to the doctrine of the Trinity. The Jesuit Monks were the first to use this term for spreading the gospel to people who were not members of the Catholic Church. From then onwards, Mission had a strong cultural slant and became synonymous with the colonial expansion of the Western World in what we label today as the Third World. The view and approach to mission was one of “expansion, occupation of fields, the conquest of other religions and the like” (2004, 2). 
During the past half century there has been a decisive shift in the understanding of Mission. God’s missio (Latin root) has become a popular place to start thinking about the nature of mission (Kirk 2000, 25). Karl Barth was the first theologian to speak about mission as an activity of God in 1932 at the Brandenburg Missionary Conference (Bosch 2004, 389). Küng supports that Barth “maybe called the first clear exponent of a new theological paradigm which broke radically with an Enlightenment approach to Theology” (Küng 1987, 229). That Mission is being derived from the very nature of God was stated for the first time at the Willingen Conference of the IMC. “Barth moved the theological basis for mission from the doctrine of the church and the doctrine of salvation to the doctrine of the Trinity, not of ecclesiology or soteriology” (Nussbaum 2005, 95). 

After Willingen the concept of the “Missio Dei” was embraced by a wide spectrum of Christian persuasions - Protestants, Eastern Orthodox, Evangelicals and even in some documents of the Second Vatican Council. It was accepted that the church is missionary by her very nature and Mission was being defined in “Trinitarian, Christological, Pneumatological and Eccelesiological terms (Bosch 2004, 391). 

Kirk agrees that there has been a broad agreement on the theological understanding of the “Missio Dei” but considerable disagreement on what this means in practice and how we should respond to it. To avoid the concept of the “Missio Dei” just becoming another “topical catch-phrase or rallying cry” Kirk suggests a careful investigation of the meaning of the concept (Kirk 2000, 25), which I would like to follow here. There are a couple of important aspects that we need to consider. 

When speaking about the Missio Dei one refers to who God is. 
Kirk suggests first and foremost that to accept that God has a mission in this world presupposes that God is a personal God. He is a God who can be known and to a certain extent understood by us, a God that is compassionate, loves justice, full of mercy and forgiveness. Only if we are able to affirm God in this sense, as being “situated within the monotheistic tradition of the designated Abrahamic faiths” (Judaism, Christianity, Islam), does it make sense for us to say that he has a will and plan for this world and universe around us (2000, 28).

The Mission of God is embedded in the purposes of God which Verkyl describes as “God being actively engaged in the re-establishment of His liberating dominion over the cosmos and all of humankind.” The Faith and Order Paper 181 states that it is the purpose of God “to gather the whole of creation under the Lordship of Jesus Christ in whom, by the power of the Holy Spirit, all are brought into communion with God”. The Church is called to show the mercy of God to all humankind and restore humanity to it’s natural purposes which is to praise and bring Glory to God, “together with all heavenly hosts” (Faith and Order 1998, 15). 

Kirk affirms this by saying that “the redemptive power of God is now being guided by a particular strategy in order to bring the divine purposes to completion by delivering the creation from the powers of decay and death” (Kirk 2000, 27). Vicedom agrees in saying that the whole of the bible ascribes only one intention and purpose to God, namely to save humankind (Vicedom 1965, 7). 
As stated above, the Mission of God was being placed within the doctrine of the Trinity. From a scriptural standpoint and in its original understanding the concept of the Missio Dei must firstly be seen as a ‘attributive genitive’. With this we understand that “God is not only the sender, but simultaneously the one who is sent, every sending of one person results in the presence of the others” (Vicedom 1965, 7). This is referred to as the “sending within the Trinity, God making himself the content of the sending, without dissolving the Trinity (1965, 8). When we speak about mission and sending we speak in a highly concentrated way about the triune God (Moltmann 1975, 62). Newbigin agrees that if we want to understand the mission of the church properly, we need to look at the Trinity first. It is the Father who holds all things in his hands and upholds all things and sends the Son in the power of the Spirit (Newbigin 1994, 18). 

Jesus is seen as the apestalmenos, the one who was sent by the Father. The Holy Spirit accompanies him on his journey, “clears the way for him, works with him, sets the seal on his work and continues it forever”. It is an interplay of the three persons of God: through Christ’s preaching we know about the Father and the Holy Spirit, and in turn the Spirit enlightens us as to the preaching and teachings of the Son. It is the work of the Spirit then who gave birth to the Church and has sustained it ever since. This Trinitarian perspective on mission is reflected in the scriptures in John 20:21-22, where Jesus said, “As the Father has sent me, even so I send you.” When he had said this, he breathed on them and said to them, “Receive the Holy Spirit”. The Christ-centeredness of the Church needs to be understood in the wider context of the doctrine of the Trinity (Anastasios 1994, 29). It is also reflected in the sacrament of the Eucharist, we ask the Father to send the Spirit to transform the gifts into Christ’s body and blood. In receiving communion we are united, made one body and send out to bear fruit (1994, 34).

Kirk says that when we speak about the “Missio Dei” we indicate very clearly the “missio Trinitatis”, it is the Trinitarian nature of God that helps us to understand why God acts in this world (Kirk 2000, 27). 

God is acting in this world because of his love for his creation, and when we talk about the Trinity we talk about the love that unites the three persons in the Godhead. It is out of the boundless love of God, his very nature, his love for the universe and especially the creatures he has created, that the “Missio Dei” flows. More recent thinking about the “Missio Dei” shows God within the Trinity as a community of divine persons, which is established and maintained by perfect love (agape). This perfect love wishes the very highest and best for the other, and is willing to bring the ultimate sacrifice so that this is achieved (2000, 28). 

Through his coming Christ overthrows the traditional principles and values of authority, wisdom, glory, piety and success and introduces love as the new centre. “The Father is love, the Son is love incarnated, the Spirit is the inexhaustible power of love”. This love is not just a “vague principle”, but a communion and communication of “living, equal and distinct persons” (Anastasios 1994, 30).

Moltmann says that through the sending of the Son, the Trinity has opened itself to the world, the “seeking love” of God wants to gather, unite and glorify the world (Moltmann 1975, 60). This love of God is not a concept that can be understood theoretically but needs to be experienced and seen in action. This is the reason for the coming of Christ, “God’s supreme response to the hostility of those he has made to enjoy his presence. God is in himself mission through and through, sending and being send are integral to his nature”. This love pursues everyone, nobody is left out of its scope, it is like a centrifugal force, always moving outwards from its centre (Kirk 2000, 29). Bosch agrees, because God loves people and wants to see them saved and come to Him, we, the Church, participate in this movement of God towards the people of this world (Bosch 2004, 390). 

When speaking about the Missio Dei one refers to His mission and our participation in His mission. 
As mentioned above, after the Willingen Conference it became widely accepted that the mission of the church has not a life of its own, it derives its life from a sending God, our mission comes from his initiative first (Bosch 2004, 392). Vicedom agrees and says that mission is work that belongs to God, “God is the Lord who gives the orders, the Owner, the one who takes care of things, he is the Protagonist in Mission”. 

Vicedom goes so far as to say that we should not even speak about “the mission of the church” or “our mission”. This is misleading, because the church and mission are only tools of God through which he carries out his mission (Vicedom 1965, 6).

Anastasios of Androussa gives this point a scriptural basis by referring to the Lord’s Prayer and especially the three petitions, “Hallowed be thy name, thy kingdom come, thy will be done” (King James, Math. 6: 9-10). She says that the verb of the petition is in the passive voice, which gives the indication that the subject of the action is God. “God’s intervention is sought for the carrying out of his will”, it is in God’s will and action what happens to all creation (Anastasios 1994, 26). She goes on to interpret, that God’s will is also brought into action through “human kind’s conformity with his commandments. We are called to do the Father’s will”, the divine will is realized by divine-human cooperation (Math. 7:21, 12:50) (1994, 27).

The “Missio Dei” then, as understood today, is not only seen as God the Father sending the Son into this world, and then the Father and the Son sending the Spirit, but the Father, the Son and the Holy Spirit sending the Church (Bosch 2004, 392).

Orlando E. Costas picks up this concept of “sending”. He refers to the two verbs used in the Greek text, pempein and apostellein. Both are used in the gospels interchangeably, but the gospel of John makes a clear distinction using pempein for the sending of the Son by the Father and apostellein for the sending of the disciples by the Son. Despite those differences, both words clearly show a missiological character indicating the sending forth of the church “to participate in the redemptive mission of God to the world” (Costas 1974, 40). 

Newbigin picks up the topic of “sending” and makes an important observation. This sending defines not just one of the tasks that the church has (not even the most important one), but actually defines the church’s very nature and being. “We are a people send to witness to the Good News of the kingdom it is the essence of our nature (Newbigin 1994, 50-51). 

The Church thus cannot claim that what it is doing is identical with the “Mission Dei”. We are only participating in God’s mission, we stand in the service of the God that is turning to the world (Bosch 2004, 391). The church is called to give witness (martyria) to the will of God to bring salvation and transformation to this world. Through the very life of the church, she is supposed to “embody this mystery of salvation” that through Christ we can be reconciled with God and with one another (Faith an Order 1998, 16). Moltmann adds a slightly different angle and says that the church does not bring salvation to this world by herself, but it is God the Father, Son and Holy Spirit who include the Church in their mission of “sending, gathering together and experience”. It is not a mission that the church has to fulfil in this world, but it is the mission of the Triune God, “creating a church as it goes on its way” (Moltmann 1975, 64). There will be a critique on this view later in this paper. 
Aagaard supports the above, “Mission does not exist because of the Church, the Church exists because of mission” (Aagaard 1974, 423). For Kirk as well it is very clear that the defining essence of the church is to be missionary. If the church ceases to be that, she has not just failed one of her tasks, but actually ceases to be church. To share the Gospel of Christ to the ends of the earth and the end of time should be the church’s self-understanding and identity, her ecclesiology (Kirk 2000, 30). Ecclesiology asks the question, what are we here for, what is the purpose of the church? Our purpose is to live in response to the purpose of God. We have no liberty to create our own agenda, like, for example, just maintaining our own life, as if that would be an alternative option to exist (2000, 31). It is a privilege to be part of what God is doing in this world, even if it means sacrifice and suffering. These are values that are often forgotten by Christians in the West. We have become numb and find excuses for sharing the gospel with those who are in need of hearing it (2000, 33). 

There is always the danger of missionary inactivity in the church, meaning that the church may herself become the point of departure for mission (Vicedom 1965, 4). The church, though being the Body of Christ, is still subject to the conditions of this world. She is exposed to change which can mean both positive and negative developments, decline and distortion (Faith and Order 1998, 18). Two negative developments on the opposite end of the scale need to be pointed out when we interpret the Missio Dei:

1. If we call it “our mission” and not “his mission”, the continuing mission of Christ in this world, then the church can be tempted to see mission merely as a good work that she is doing. She might thus seek to justify herself through her works, as the church has done so well in the centuries past. Even Jesus himself does not speak of his own works, but doing the works of the Father (Newbigin 1994, 17). The beginning of mission is not an action of ours, “but the presence of a new reality, the presence of the Spirit of God in power (Newbigin 1994, 19). 

2. DuBose disagrees in one sense with Moltmann and Aagaard as mentioned above. He says that, it is right that the church does not “have a mission by it’s own creation and in its own right”. But one needs to see the other side, that the church shares God’s mission here on earth and in that sense the church does have a mission (DuBose 1983, 106). This argument of DuBose rings true. Looking at the argument of Moltmann, that the triune God is creating a church as he is fulfilling his mission (Moltmann 1975, 64), I can see the danger DuBose is pointing out. The church could interpret Moltmann’s thinking as an option of not getting involved, as being able to sit back and let God do the work, making her efforts obsolete. One needs to add to this argument of Moltmann what others have to say.

When speaking about the Missio Dei one refers to evangelism and social action. 
These two aspects are pointed out by various writers. The Church is a community that is bearing witness to the “Missio Dei”, God’s activity in the world, by sharing the Good News in word and deed (Kirk 2000, 31). This has been the kind of pattern that God was following, calling out a community of people that would dedicate themselves for this. The Bible is full of these accounts and calls them “covenant” and “election”, where God enters into a relationship with a specific people and entrust them to bring the Good News to all who will hear it. The church has often not understood this and abused her special status. Being ‘called’ does not make one better than anybody else. One is not called in order to gain benefits for oneself (health, wealth and prosperity gospel), being ‘called’ means being summoned into service. Jesus founded a community of diakonia that identifies itself by compassion for others (2000, 33). 

The concepts of evangelism and social action are also reflected in the World Council of Churches document on Faith and Order. It was Christ’s mission to preach the Word and care for those suffering and in need. Thus this has now become our mission, a two-way focus. The servanthood of Christ was marked by suffering, in this way, mission for the church might often mean the way of the cross. We are called to empower and share in the suffering of the poor, needy and marginalized. We are supposed to do this by exposing unjust structures and by working for their transformation. We do this by works of compassion and mercy, healing and reconciling broken relationships, also between humankind and creation. We are to help and bring to an end all enmity, division and hatred, which are the main source of human suffering. An in addition to that we are called to proclaim “faithfully the whole teaching of Christ” to the whole world (Faith and Order 1998, 16-17). 

This report is rather prominent on the aspect of social action and has comparatively little space for the proclamation of the gospel. The bulk of the document emphasises the churches task of “exposing unjust structures and working for their transformation” through “works of compassion and mercy (1998, 17). But here the thought of Miroslav Volf connects. He points out in his exposition of 1 Peter that the church should live as “soft difference” in this world. The notion of a “clean state” is a dangerous myth. To think that we can engage oppressive structures directly in order to undo them, like in the case of the French Revolution, is a false perception. It will not bring the desired result of starting fresh and with a clean slate. 1 Peter does not tell us to “keep our mouth shut and hands folded” but it urges us to make our “actions and talking more modest, in order to be more effective”. 1 Peter calls us to abandon the project to reshape our society from bottom to top, but to live out the living hope that God has given us, do as much good as we can while here on earth, suffer injustice and bless those who persecute us, in order that they might “…glorify God when he comes to judge” (1 Peter 2, 12) (Volf 1994, 10). This should be our Christian identity on this earth according to 1 Peter. The joining together of the conviction of our faith and belief, and the respect for the other’s conviction, even if we are “(from our own perspective) persuaded that the other one is either wrong or even evil”. This is the kind of witness the church and every individual is called to, this is how we are to embody the whole gospel through word and deed. 
Furthermore, when we speak about proclaiming the full gospel in word and in deed, we are speaking about proclaiming the kingdom of God (1994, 11).
When speaking about the Missio Dei one refers to the Kingdom of God. 
Some individual interpreters refer to the kingdom as the inner life of the individual believer. That is surely not wrong, but the teaching of Jesus went far beyond the individual soul. Others equate the kingdom of God with the church, but scholars point out that the terms basileia (kingdom) and ekklesia (church), though related, are not synonymous. Others again would say that the kingdom is where ones spiritual needs are met, where one receives forgiveness of sins. This is all true, but not enough. The kingdom of God is still bigger (Verkuyl 1978, 198). This kingdom needs to be understood as the reign of God as a “double liberation, from slavery into the glorious freedom of the children of God”. It is the life free from the forces that enslave humanity, freedom from the enemies of human life (sin, the law, vanity and corruption, this present evil age and spiritual forces of evil). It is the sphere where the Spirit of God is in control, where God is “the all in all” and recognized as the source of all life (Kirk 2000, 30). In Jesus Christ, God laid the foundation of the kingdom, in him the kingdom has come and is coming. “In the person, the words and deeds of Jesus, in his life, his death and his resurrection, the Kingdom of God has come, is present and will come in an absolutely unique way and with exceptional clarity” (Verkuyl 1978, 197). The kingdom of God is the presence of the Holy Spirit, who was given as a pledge, as a foretaste, a first fruit of what is to come (Newbigin 1994, 19). Scherer agrees and adds that the “Missio Dei” is not just planting churches and saving souls, but it is to bring the “fullness of the promise of God’s reign, participating in the ongoing struggle between that reign and the powers of darkness and evil (Scherer 1993, 84). The kingdom of God is the “proclamation and realization of a total salvation”, it covers all the human needs and destroys “every pocket of evil and grief affecting humankind”. This kingdom is so wide, and it embraces heaven as well as earth, “world history as well as the whole cosmos”. It will result in the mending of all broken relationships, between humankind and God, but also between the “sexes, generations, races and even between humankind and nature” (Verkuyl 1978, 197). 

Vicedom calls the kingdom of God the goal of the Missio Dei. The activity of God in this world always calls for a response, a response in faith to what God has done. By responding to this calling of God, the sinner becomes justified and this justification is the “reception into the kingdom of God” (Vicedom 1965, 14). The church is seen as the first fruit of this kingdom, “the firstling, the early harvest”. Even though the kingdom of God is not limited to the church, the kingdom would be unthinkable without it. The church is not a goal in and of herself, but the keys to the kingdom have been given to the church. Because of this fact it should not be denied what role the church is playing in the building of this kingdom. On the contrary, the church should use the keys and open up the avenues of approach to the kingdom (Verkuyl 1993, 73). The kingdom then is “creation that has achieved its goal, chaos will be overcome and God’s liberating acts will have reached their final goal” (Verkuyl 1978, 198). 

When speaking about the Missio Dei one refers to the relationship of God’s mission, the Church and the world. 
There has been a great discussion in the last half century, whether or not the church is the only agent through which God’s purposes are fulfilled in this world (Kirk 2000, 35). This argument connects with the discussion in the paragraph above. Since God is concerned with the salvation of the whole world this should also be the scope of the “Mission Dei”. God’s turning to the world “takes place in ordinary human history, not exclusively in and through the church”. God’s mission is larger than the mission of the church, it embraces both the church and the world, and the church is privileged to participate (Bosch 2004, 391). Theologies have been developed that identified the kingdom of God completely with the church or completely as a future event, Theologies that place salvation into the world and made the church somehow peripheral to God’s mission (2004, 392). It was especially Hoekendijk who called the church, after the conference in Willingen, to focus on the world and its needs (Hoekendijk 1952, 332-336). This was seemingly suggesting that the church has become dispensable for the “Missio Dei”, saying that we have no business articulating God, he articulates himself, without the need of us assisting him with our missionary efforts. In fact, the world does not even need to become what it already is since Easter, a reconciled world with God (Bosch 2004, 392). The world and history would not need to be transformed by evangelization and church planting, but by means of a “divinely guided immanent historical process”. This means that in a way the world is setting the agenda for the church. The real focus of God was not any longer the church but the world, in a way saying that the church must now receive “its marching orders” from the world (Scherer 1993, 86). The key word became “Humanization” and the centres of power were placed into revolutionary movements, universities and so forth. This was somehow very similar to the “deistic views of the Enlightenment” (1993, 86). 

The way some missiologists tried to solve this was by saying that the church is the only “self-conscious” agent of the kingdom here on earth (Kirk 2000, 35). Other people may be agents as well, but they don’t know it. Then again if these people do not consciously recognize and submit to the control of the king, they cannot be part of the kingdom. So it is up to the church to intentionally bear witness to the kingdom, though not being identical to the kingdom. The Church is called to be the “living interpretation of the kingdom, in her preaching, teaching, worship as well as in her bringing of reconciliation, peace and justice (2000, 36). 

Nussbaum adds a point in reference to other religions. He says that for many the “Dei” in Missio Dei refers to not only the Christian God of the Trinity but also to other gods in other religions. If this is the case, then we as Christians are called into dialogue with these religions to find out what God is doing in their belief. Others are much more firm on this point, saying that the Missio Dei is specifically referring to the triune God and so concluding that the Christian mission has at its core a witness to the Son in the power of the Holy Spirit (Nussbaum 2005, 96). Bosch answers to this that the church is the living interpretation of the kingdom of God, but the church needs to be aware that it “encounters a humanity and a world in which God’s salvation has already been operating secretively, through the Holy Spirit” (Bosch 2004, 391). 

We can summarize the above content with the words of Nussbaum who suggests that if the above is true, that the source and owner of mission is the Triune God, then this has three major implications: 1. We need to recognize that mission is bigger than the church, meaning that God is working outside of the church’s boundaries. We have no monopoly in this regard and any arrogance must be discarded. 2. The church exists because of mission, not the other way around. That is the reason why mission cannot be merely “incidental” to the life of the church. 3. The concept of mission is not just about conversion and church membership, but God’s picture for the church and the world is much bigger (Nussbaum 2005, 96). 

The deepest source for the sending of the church is the love of God. We cannot penetrate deeper in search of anything more than this - there is mission because God loves people. And because of that it is inconceivable to ever go back to a narrow, ecclesiocentric view of mission, saying that our church has the only truth to share with this world (Bosch 393). The Missio Dei is then the sum and substance of all God’s creativity and activity in this world, the entire “Heilsgeschichte” (redemptive history) is reflected in this concept (Vicedom 1965, 9). 
In the next part of this paper I will focus on the idea of a possible missiology of the German Lutheran Church. I will attempt to asses some Theologians and documents of the Lutheran World Federation in order to identify how the Lutheran Church views her mission in this world. 
A possible Missiology of the German Lutheran Church 
Under the previous heading we discussed a new theological approach to mission in the last half century. The concept of the Missio Dei implies that God is a relational and personal God who lives in perfect harmony, love and union among the three persons of the Godhead. This Triune God is a sending God, the Father who has sent the Son and the Spirit and is now sending the Church, giving her purpose and making her a Missionary Church by nature. God loves his creation and is in pursuit of it. He wants the church and every believer to join him in this pursuit to bring people into his kingdom and establish his lordship over all creation. We do this in two ways, through evangelism (preaching and proclamation of the word) and social action (caring for the poor) to bring lasting transformation to our society. 
In this part of my paper I would like to have a look at what the Lutheran Church’s understanding of the origin and mission of the church is. I will do so by evaluating two reports on mission from the Lutheran World Federation, as well as a European Lutheran theologian, Wolfhard Pannenberg, and a North American Theologian, Robert Jenson. 

To focus on the European context Moltmann argues that Western ecclesiology used to be built on the context of a Christianized culture. This made the European churches lack a missionary self-understanding because they found themselves to be part of something larger which was called the Christian West or Christendom. But this Christian West is disintegrating today and the church is waking up to the new challenge of its missionary calling. This has led not only to a fresh look at the church’s mission to the world, but also to a re-evaluation of the nature of the church and her part in God’s redemption plan for this world (Moltmann 1975, 7). 
So too the Lutheran Church is waking up to the changes and challenges in society and culture and is reformulating her thinking on mission and ecclesiology. This is reflected in George Vicedom’s Book “The Mission of God”. He was one of the first theologians to break ground on this topic in the Lutheran Church. Vicedom argues in 1965 that initially, in spite of the detailed re-thinking of mission through Karl Barth, German Theology has been barely touched by this emerging new concept on Mission. There was much thinking and development about the content of the witness, but God himself and the power of his Spirit were not part of this (Vicedom 1965, 2).   

It was only at the 7th Assembly of the Lutheran World Federation (LWF), 1984, in Budapest, that a call for the preparation of a new statement on mission was made. The LWF Executive Committee adopted the document, Together in God’s Mission: an LWF Contribution to the Understanding of Mission in June 1988 in Addis Ababa, Ethiopia. Many ecumenical creeds from the diverse members were searched and special attention was given to the confessions of the triune God and his mission in the world (Lutheran World Federation 1988, 3).

It was confessed that the one God in three persons is a God in mission. “The Sending of the Son and the Holy Spirit to the world was the supreme manifestation of divine missionary activity”. The reason for this Sending was the love that God has for this world (John 3, 16) and he continues this mission till today and enters the lives of human beings as “Creator, Redeemer and Sanctifier”. The ultimate goal of this mission is “the establishment of the reign of God in it’s fullness at the end of time. Participation in this mission is the central purpose of the church”. The mission of the church is not just derived from a few “sending texts”, but from the mission of God himself, which is reflected in the whole biblical story. The mode through which the Church takes part in this mission is by proclaiming in “word and deed” the “presence and the coming of the kingdom” and the message of salvation in Jesus Christ. The mission of the church takes place in “specific, changing historical contexts and different cultural situations”, and therefore will be significantly influenced by those contexts. God is continuing this work in this world through the Son and the Holy Spirit. 

Mission therefore consists of two basic themes:

1. “Mission is the ongoing saving work of God - Father, Son and Holy Spirit”.

2. “Mission is God’s mandate to God’s people to participate in this continuing saving work.” (1988, 5).     

Special emphasis is given to that fact that this work of mission is done by the Triune God, which is suggested in the scriptures in John 20, 21-22 “As the Father has sent me, even so I send you … Receive the Holy Spirit.” It is acknowledged that the ecumenical creeds today affirm that God has a mission for and with this world, but it is also acknowledged that human words can never fathom and contain what God is doing in this world (1988, 5).

God has a mission as Creator, which forms the foundation of his mission. God is witnessed to as the Lord of the cosmos (Ps. 22, 27-31; 86, 8-10). Creation is seen as a good gift from God and human beings, being created in the image of God, are seen to be God’s co-workers in the care of creation. God in his grace is sustaining the whole earth by also working “within human institutions and societies”. It is our task as co-workers of God to work for justice and peace in this world, fight hunger, and use the earth’s resources and technology responsibly and for the welfare of all humankind. Evil has spoilt the initial harmony in creation and sin is reflected in the rebellion of the creation against the Creator. This in turn is reflected in injustice, selfishness and exploitation. All creation has fallen and is held in bondage to sin. God has promised to “renew creation and restore the world to its original purpose”. This new creation has begun with the coming of Christ (Luke. 4, 16-18), but will only be completed at the end of times (Revelation 21-22). In the meantime, God through his grace sustains this world. This is the foundation of the mission of God (1988, 6). 

God also has a mission as Redeemer in this world. The saving work of God is uniquely reflected in the sending of Jesus, his son. Through him God offers the whole world justification through faith (Romans 3, 21-22). All the promises of a new age of peace and wholeness, reflected in the prophecies of the Old Testament, are fulfilled in Christ. Human beings are simultaneously “sinners and victims of sin” and we are not able to overcome its destructive power on our own. The only way to deal with this was by God becoming human in Christ, taking on all our limitations, and without committing sin himself, took all human sin upon himself in order that those who would accept him would have the right to be the children of God. This is the Good News for this world, that Christ has won the victory over sin and death. This is the focal point of God’s mission in this world, that this message is proclaimed, and that people are confronted with it and would respond to it. Baptism is the sign of this response. Christ’s coming marks a new reign, a new hope and future for all creation. It marks the emergence of a new community and the anticipation of the final and full realization of the reign of God. This sending of Christ is the centre-point of God’s mission, the centre between creation on one end and the fullness of his final reign on the other. This in turn makes Christ also the centre of the mission of the church, bringing this message of salvation into this world (1988, 7).

God also has a mission as Sanctifier. His saving mission continues with the work of the Holy Spirit, who was upon Jesus during his ministry. He equipped the young church and is since equipping God’s people to participate in his mission. The Holy Spirit through the gospel, convicts of sin and injustice, calls people to faith and into the family of believers, “breaking the barriers of class, race and culture”. The Holy Spirit through the proclaimed word transforms those who are far away. The waters of baptism and the wine and bread of the Eucharist are signs of Christ’s presence in the church and in God’s mission. The Spirit also equips the believers with gifts (1 Corinthians 12, Romans 12, Ephesians 4) to carry out his mission. All these gifts are for equipping the church and doing the mission. The church, though imperfect, is the foretaste of the promised age to come (1988, 8). 

The church derives its mission directly from the mission of God. The church is called by the Spirit to be a sign of the presence of God’s reign within history. Even though the mission of God is far greater than the mission of the church, God has chosen to use this imperfect instrument to “manifest the divine purposes”, which is to reconcile a broken creation and bring “justice and salvation” to a fallen humankind.  Mission (sending) belongs to the very being of the church; it is not an optional activity. The church’s goal is to bring Christ to this world, through the proclamation of the gospel and the administration of the sacraments. Through conversion and baptism people are invited to participate “in God’s saving activity in the world”. Every believer and every church is assigned to participate in this mission. The church is called to nurture and equip its members for this witness and service. 

Every ministry of the church has a missionary dimension, however the ministry of the word and sacraments has a special place, “because of its responsibility for the means of grace, as stated in the Augsburg Confession” (CA., Art. V). An integral part of the mission of the church therefore consists of the following: preaching the Good News of the kingdom; calling people to faith in Christ and becoming members of the new community; healing the sick, casting out demons; feeding the hungry; working for peace and justice; and supporting in the “struggle against all enslaving and dehumanizing powers”. The nature of this mission of the church is servanthood. Christ’s suffering and death is our role model. We are called to rely on the Holy Spirit, deny ourselves and take up our cross daily. God is the one giving the fruit of this mission, not human wisdom and strength. The church needs to pursue unity which is a “visible manifestation of the oneness of God’s people in a world divided by racial, ethnic and economic powers” (1988, 9). 

In summary the report says that it needs to be recognized that the mission task is the responsibility of every Christian, of every congregation, of the whole church. The witness is expressed by the preaching of God’s word, in private conversations, by the sacraments, by acts of service, by the organized services of the church and even through the “silent testimony of the members of the church in their daily lives”. The church needs to rediscover their missionary nature and express it in their daily lives through “worship, preaching, education, healing ministries and other diaconic functions”. A church needs to be characterized by a shared vision for this common missionary task, where everybody with their gifts can take part, contribute and become part of (1988, 21). Pastors and Laity need to deepen their understanding and knowledge of scripture in order to be effective in this mission. A Theology of mission should again become central to all theological work in the church and should influence all other disciplines and ministries of the church (1988, 22). 

A major hindrance for mission in the Lutheran church is its “maintenance or survival mentality”. This closes the church to the possibilities of being a witness to the outside world, and makes it focus only inwards for example nurture and worship or liturgy.  This needs to be overcome in creative ways, the church needs to become a visible sign to those beyond its own membership (1988, 23). The mission of the church is also hampered when it becomes subservient to political, national or cultural goals and fails to serve its one and only purpose of proclaiming the crucified Christ. 

The Lutheran Church also recognizes that it cannot fulfil its missionary mandate in this world alone, it needs to cooperate with other churches to fulfil this goal. Ministries, for example, to university students, teachers, seafarers or to prisoners or other “large-scale ministries, can only be meaningful if carried out ecumenically. Such ecumenical missions happen all around the world with different focal points, for example evangelistic prayer, social services or joint advocacy for justice”. These kind of ecumenical activities are often totally unrelated to so-called world-wide inter-confessional dialogues. They often happen within the local context with little access to global forums (1988, 27). 

Because the mission of God is so much bigger than one denomination or one congregation, the Lutheran World Federation calls their members once again to renew their commitment and find fresh expressions for the worldwide mission that God has made us part of (1988, 29). 

Based on a recommendation from the LWF Consultation on Churches in Mission, Nairobi, Kenya, October 1998, the LWF Council at its meeting in Bratislava, Slovakia, June 1999 gave its approval for the revision of the above evaluated LWF Mission Document, Together in God’s Mission: an LWF Contribution to the Understanding of Mission (published in 1988). An ad hoc team, representing LWF member churches from a world-wide context, was established in 2000 to work on the revision. During the meeting of the LWF Council in Geneva in September 2004 the revised document was approved by Council. 

In this new revised document, the content of the older document of 1988 was wholeheartedly affirmed, but also in certain respects further developed. The new document seeks to deepen their members understanding and practice of mission. It says, “Our participation in the mission of the Triune God involves three interrelated dimensions: diakonia, proclamation and dialogue”. Holistic mission therefore needs to be transforming, reconciling and empowering (Lutheran World Federation 2004, 6). 

In the introduction this document places an emphasis on the argument that mission needs to be contextual, meaning that theology needs to be informed by practice, by the context it is working in and vice versa. The church needs to constantly re-examine her context in order to apply her theology. There is the need to see mission as ‘accompaniment’ (Jesus on the road to Emmaus), where the church accompanies people in their complex life situations to then be better able to apply her theology (2004, 8). The report then goes on to describe the different changing environments the church finds herself today, matters of globalization, new technologies, health and violence and the changing religious, cultural and political contexts around the world (2004, 10-20). 
The second part of the report is again dedicated to a theology of Mission for the Lutheran church and starts off by affirming the theological content of the first report. 

We, as the people of God, are sent into the world to herald the breaking in of the reign of God into this world. Here is where the report has developed further from the one in 1988. The report has replaced the term “Kingdom of God” with the terminology of “the reign of God”. Kingdom of God is now seen as something that sounds to static and space bound, whereas the “reign of God” expresses a much more dynamic way for God’s interaction and action in this world (2004, 23). It is also affirmed that the Trinity is a communion in mission and wants to impact the world with transformation, reconciliation and empowerment (2004, 24). 

Transformation is seen as an ongoing process of “total reorientation of life with all its aspirations, ideologies, strictures and values”. It is an ongoing process of rejecting what dehumanizes, affirming the sanctity of life and promoting peace and justice for all society (2004, 33). Reconciliation is aimed at firstly, humankind being reconciled with God, secondly, with each other and thirdly, with creation (2004, 35). When we speak about empowerment we speak about God’s Spirit empowering us to participate in his mission, to share the word, but also in service to our neighbour (2004, 36). 

It is furthermore affirmed that God is reaching out to us as Creator and a new emphasis is added that all people are created in his image to be co-workers with him in creation. We are to be stewards and accountable to him for the care of creation (2004, 24). This is a new emphasis on personal involvement. 

It is affirmed that God is reaching out to us as Redeemer offering us, through the incarnation, a model for holistic mission to transform and reconcile. Christ’s resurrection is the single event that has transformed the world as nothing else and can thereby be a way for transformation, empowerment and reconciliation (2004, 26). It is also affirmed that God reaches out to us as Sanctifier, giving us his Holy Spirit who enables, equips and sends us into this world. 

The report adds furthermore that God has created a time and space for the church to expand in this world. She expands in space to include different races, backgrounds, nations, and she expands in time, including preceding and succeeding generations. The church is to participate in the fulfilment of God’s mission but is also at the same time a sign of its presence (2004, 27).

This Mission is not an optional activity of the church, according to John 20, 21 “… so I send you”, but this mission is part of the very being of the church (2004, 28). The unity of the whole church should be one of the aims in today’s ecumenical dialogue, as this unity is rooted and reflected in the communion and unity of the Trinity. The disunity between the churches today is one of the greatest hindrances for its witness and the spread of the gospel (2004, 30). It is therefore affirmed that joint/ecumenical mission ventures in all the world should develop and grow. The mission of the church is reflected in baptism where we receive new life in Christ and also in the Eucharist where Christ himself is present. Our Mission is Spirit led, he awakens, inspires and guides Christ followers to bear witness and equips them with gifts to serve the church (2004, 31). 

A German theologian, Wolfhart Pannenberg, starts his thinking about theology with the argument that one needs to discuss all doctrines in connection with the doctrine of the Trinity. The doctrine about the Triune God, the Godhead that simultaneously exists in three modes of being is the sum of the whole content of Christian dogmatics (Pannenberg 1988, 334-335). 

He argues that the starting point of the church was according to the Lukan account, the outpouring of the Holy Spirit. But he specifies that the church came into existence when the message of the death and resurrection was preached and people responded to it. This was the dawning of God’s kingdom in this world in the fellowship of a people that were awaiting God’s future in this world, the final and full realization of God’s kingdom (Pannenberg 1993, 28). In his view the church and the kingdom are not to be seen as identical. The church is not even to be seen as a partial or incomplete form of the kingdom, as her “full expression was still something future” (Math. 20, 20-28) (1993, 30). Pannenberg puts great emphasis on the fact that the church needs to make sure that she sees and proclaims herself only as a provisional sign of God’s dominion, as a sign of the future fellowship of humanity under God’s reign. Just like a sign does not point to itself but to something beyond itself, in the same way the church is likened to a sign pointing beyond herself to the future salvation of humankind in the kingdom of God (1993, 32). The church needs to be aware of her difference from the future reign of God. As a pilgrim people we have no permanent state (polis) on earth, but look ahead to the future kingdom of God (Hebrews 13, 14) (1993, 33). 

But at the same time the future of God is already present in the church and is accessible to people through the church, through her proclamation of the word and her liturgical life [This future expectation finds its clearest expression in the celebration of the Lord’s supper which is an anticipation of the future banquet of God (1993, 33)]. Through the church the kingdom is already on earth and in time and history (1993, 34-37). 

The church is thus the place where reconciliation and unity of all people should take place. This unity among humanity is broken as we can see in history. We see broken relations between Christians, schisms in the different churches, but also between Christians and others religions and cultures (1993, 38). This stems from the fact that humankind has “strayed from the path of their destiny” where we are trying to lead our lives without the Creator (1993, 580). All human conflict is an account of the dominion of sin, our separation from God. There is no “this-worldly” social fulfilment in any political form, like for example a Marxist ideology of a classless society. Human actions are always imperfect and only the love of God in the hearts of believers can finally bring reconciliation between individuals and between individuals and society (1993, 568). It is where Christ is present in the faith and liturgical life of the church, that reconciliation is possible, which is pointing to humanity’s destined unity in the kingdom of God (1993, 38-43). The church is thus not an end in herself, but finds her fulfilment in the future of a humanity that is reconciled to God and united by common praise of God in his kingdom (1993, 45). Thus it is the nature of the church to point beyond herself and her imperfect form to this future fellowship of God’s kingdom (1993, 464). This future dimension of a “parousia (return) of her risen Lord” adds a missionary dimension to the doctrine of the church. The church is called to give witness to the world, of this future hope, of the coming kingdom (1993, 46). The church is called to witness to the love of God, to the death and resurrection of Jesus Christ and to the participation of all people in his salvation (1993, 465). It is the Spirit who testifies to the Son in the hearts of believers. The Spirit is at work in the individual, but also in society. This was true in creation and is true of his redemptive work today, in the individual and in society (1993, 552). 

In this way a loving God is in pursuit of humankind, because we were created and elected for fellowship with him (1993, 580-582). This fact has universal relevance for all humanity - God wills fellowship with us, through the Son with the Father by the Spirit (1993, 583). It is the manifestation of the divine love of God in Jesus Christ that offers salvation to his creatures. Through the work of the Spirit God wants to incorporate humanity into the love and unity reflected in the Trinity (1993, 643-646). This is the goal of God’s action in this world, “the manifestation of his lordship over the world of creation” (Pannenberg 1988, 389). Through the coming of Christ this goal has started to be achieved, the “in-breaking” of his lordship is the beginning of its fulfilment (1988, 390). Jesus himself saw the bringing of salvation to us and especially to the needy as the purpose of his sending, which is reflected in the parables of the lost coin, sheep and son (Luke 15, 4-32). The mission and work of Jesus are the event of God’s merciful love. This love is not just an attribute of God but it is his essence, his very nature (1988, 424). 

Another Lutheran theologian speaks about the church, its origin and mission in a slightly different way. Robert Jenson argues that the church is a continuation of the mission that God had given to Israel, namely to be a blessing to all the nations and gather all the nations to worship with her the one true God. In other words, the church is a kind of unpredictable sidestep or “eschatological detour” of Christ’s coming, fulfilling the scriptures of 2 Peter 3, 9 “The Lord is not slow about his promise…. but is patient”, so that the mission of Israel can be fulfilled (Jensen 1999, 171). 

When Jesus claimed to bring the kingdom of God into this world and enacted this claim by healing and exorcism, the kingdom was established over those who “heard, saw and believed”. Therefore the kingdom was not something of the future anymore but became present in the preached word of the church. This does not mean, however, that the church is the kingdom herself, it is a people in anticipation of what God will eschatologically make of them. The church is the body of Christ to bear witness and also the temple of the Spirit who is a “foretaste or down payment” of that which is to come. “The church is the place or a people where God dwells to bring us to enter the kingdom of heaven”, a kind of gate of heaven. But again Jensen points out that it is important to distinguish that the church is not simply heaven itself. 

Any kind of accurate theory about the church and ecclesiology needs to be derived from the doctrine of the Trinity. “The church finds her model, her origin and her fulfilment in the mystery of the one God in three persons” (1999, 171-173). The Father as the “unoriginated originator of deity” is the One who sends the Son and the Spirit on their ecclesial mission, the Son to become the head of the church, and the Spirit to free the Christian Community. The Father as “pre- of all being” speaks the word and so grants purpose to the church. He wills the church into being, distinct from the world and also from the kingdom. The church is predestined to abide in God forever and be transformed - the world is predestined to perish (1999, 174). Jensen emphasizes the fact that the Holy Spirit is the founder of the church, the Spirit gives himself to be the Spirit of the church and enables her members to be in union with the risen Christ. In other words, the Spirit unites the Head (Christ) with the Body (the church).This gives the church structure (the hierarchy of Christ being the head) and forms her as a community, and not merely a collective of individuals (1999, 182). The church is to see herself as a missionary community and baptism is her “initiation rite”, a “washing of repentance” for those whom her mission brings to faith (1999, 187). 

Jensen argues in regards to the individual human being, that it is in our very nature to be open to the divine call of God because we derive our nature from him. Faith then is the next step to experience true life, at least short of the kingdom (1999, 68). People often put their faith in things that are actually not God “which scripture and the church call unbelief and idolatry, the primary mode of sin”. Faith is the true relation with the living Creator God, identified in Jesus Christ. Jesus, the Word, is calling creatures to Faith and those who respond to his call are made righteous (1999, 70). The content of this faith is to believe who Jesus is (the Son, sent by the Father; the Holy One) and to believe in his works, which are “signs by which his glory is revealed” (John 14, 10-12). Those who believe in the light … “become children of the light” (John 11, 36), the glory that the Father has given to the Son, Jesus has now given to us. This unites us as believers, “so that we may be one”, as a testimony “that the world may know that you have sent me” (John 17, 22-23) (71). Jensen says then that believers can know God “only because the church within which they live sacramentally anticipates the kingdom of God” (1999, 301). This sort of statement seems to leave little room for the thought that the Spirit of God might also be working outside the church.

Jensen then concludes his thinking on the church with a very interesting chapter. He refers to the practice of the “catechumenate” a lengthy process of training in the teaching and practices of the church and consequent baptism into the church community on Easter Morning. He says that this practice and lengthy preparation of “would-be-believers” was necessary because the unbelievers came from such a radically different cultural background to that of the church. These instructions and training were necessary to become part of the people of God. As Christianity became the world religion under Constantine and consequently shaped the culture of the West, this process of introduction was no longer necessary, infants were baptised and hence already part of this community. Jensen argues that today in our postmodern era the church sees herself again confronted with the challenges of the early church. We are confronted with unbelievers whose cultural background is so different to that of the church (if the church is faithful) that it must be a shock and puzzlement for the “would-be-believer” to come into contact with the church. He criticises that much of how the modern church has reacted to this difference is by mitigating the churches liturgy, morality and theology in order to accommodate “seekers and incompetent members”. This is apostasy in his opinion and much of it has occurred already in the Protestant church. Instead of adapting to the modern phenomena, the church should not dilute or estrange from her sacramental culture but instead train would-be-believers in its forms (1999, 304-305). This opinion of Jensen would indicate a clear “No” to the concept of Youth Churches. 

To summarize the above in search of a possible missiology and consequent ecclesiology in the Lutheran Church, one can say the following:

1. The two reports of the Lutheran World Federation seem to be strongly influenced by the ecumenical dialogue of which the LWF is a part. The Concepts of the Mission of God, the emphasis that the origin of mission lies in the doctrine on the triune God, with all its implications; and God being a sending God, emphasis on evangelism and social action, are all concepts that are reflected in the wide discussion of the Missio Dei as reflected in the first part of this paper.

2. Furthermore it can be said that there seems to be much but not complete agreement between the two theologians evaluated. Although there is not much cross reference between the two, there is agreement that the beginning of all theology or doctrine should be in the doctrine of the Trinity as a foundation point of all Christian doctrine. The Trinity is a role model of unity in love, it is the place where the church finds its origin and end. The Father has sent the Son and Spirit, and now the church is to be a witness to Christ in the power of the Spirit.

3. There is also agreement regarding the question of the origins of the church, the Holy Spirit being the founder at his outpouring at Pentecost, when the message about Christ’s death and resurrection was preached and people responded in faith. 

4. There is strong agreement on the fact that the church is not the kingdom of God, but nevertheless a sign pointing towards it (the reign of God) and its fulfilment in the Second Coming of Christ. 

5. There is no explicit theology of mission that could be found in any of the Systematic Theology volumes of both theologians. Hence Vicedom might be right in his argument that much thinking has gone into the content of the message, but without the Spirit moving us to action (Vicedom 1965, 2.) It seems that in the understanding of the two theologians, the theology of the Trinity is the starting point for all other doctrine, whereas the modern mission dialogue argues that “Mission in the Mother of Theology”. This contemporary discussion argues that Christian Theology developed alongside the missionary activities of the early church. There were no scriptures to study beforehand, but the authors wrote “in the context of the merging situation”. The church was “forced to theologize” as it was encountering the world and culture around her (Bosch 2004, 16). The argument continues and it can be said mission exists because of the Triune God pursuing humankind (Kirk 2000, 27-28; Moltmann 1975, 60).

However, merely the fact that these theologians are thinking of a message that should be preached shows that there is an understanding that the church has the task to draw people in, a mission to fulfil. 

Since Pannenberg and Jensen’s Trinitarian approach has not produced an explicit missiology, we consequently do not find a great methodology of mission from them. Pannenberg especially stops short of any practical interpretation of his thinking for the church and the individual believer.  Jensen however gives us an indication of how he would see the practical outworking of the witness of the church. Not “by mitigating the churches liturgy, morality and theology” in order to accommodate “seekers and incompetent members”, but instead “train would-be-believers in its forms of sacramental culture” (Jensen 1999, 305). The LWF is most explicit in their efforts to be practical and gives clear outlines for the involvement of laypeople, the ecumenical and interfaith dialogue, but also and especially the involvement of young people, which I will refer to in the last part of my paper. 
This contemporary discussion on the Mission of God and how it should shape the Mission of the church has also been discussed in the Church of England for many years. In the next part of this dissertation I will attempt to asses how this discussion has changed the missiology of the Anglican Church and how it gave rise to fresh expressions of church. 
The Concept of Youth Congregations
In the previous chapter we looked at how the Lutheran Church and some of its theologians would interpret the churches origin, role and mission for today. There was much agreement on the fact that the beginning of all Theology should be the doctrine of the Trinity and all other doctrine should be interpreted in the light of it. There is agreement on the fact that the church must not be seen as identical with the kingdom of God, she is clearly distinct, a mere sign pointing to something beyond herself. There is also agreement that the triune God is a sending God and that he sent the church to be a witness and draw unbelievers into unity with God. 

In this section of my paper I will attempt to identify the stand of the Church of England regarding these issues. I would like to identify how the Church of England wants to approach the challenges that the church faces in the new millennium, especially with regards to Youth Work. I will attempt to investigate whether the concept of Youth Congregations can be an effective missionary tool to reach young people, not only for the Church of England but also for the Lutheran Church in Germany.  

The 1988 LWF report asks some important questions that give hope for fresh thinking and new approaches in the German Lutheran Church. This report indicates that many young people with a Christian background fail to find a home in the organized churches today and consequently drift away. There is a need to re-examine the place of young people in our church, recognize their potential and what they can contribute to our mission in our modern context. Then the report makes what I believe to be is a significant statement: “If we want to reach young people for Christ today it is imperative to involve them in our mission” (Lutheran World Federation 1988, 20). This statement is basically saying that the best way to reach young people is through young people. 

Graham Cray in his booklet, “Youth Congregations and the Emerging Church” says something very similar. He believes that traditional Churches are losing ground with most age groups. A survey shows that church attendance of under 19s has halved in the last two decades (Cray 2002, 6). The report on the Mission-Shaped Church agrees and says that the Church of England struggles to keep and care for the children from church families, let alone draw in ‘unchurched’ kids. It is admitted that the setup of the church is primarily for the over-40s at the expense of the teens to 30s. The report admits further that the liturgical kind of service and even worship ‘Graham Kendrick style’ is boring for young people today. And although one third of the population today is under 25, the church has very few ordained people in this age group. The budget of the church reflects as well that not enough money is invested into this age group (Mission Shaped Church 2004, 77). These numbers and statistics show that not enough is done generally. But there are exceptions to the rule and the church is still reaching young people. This shows that the young generation is spiritually open and that better resourcing of this area of church work is of vital importance (2004, 78). 

Cray refers to our changing cultural context as the main reason for the difficulty in reaching young people. There is a difference between the culture that most adult members of a church were raised in and the culture young people are growing up with today. Post-modernity is marked by the main co-ordinates of consumerism, electronic networking and globalization, and these aspects have radically changed the way we experience and interpret the world (Cray 2002, 7). We communicate across the world in no time, we are mobile, we are connected, distance is no obstacle anymore, and this is the world that is “normal” for young people today. In addition to this, modernity in the last three centuries has “split the sacred canopy that once sheltered much of Europe”. We no longer live in a “Christian“ society, religion has been pushed to the margins, into the private sphere (Lyon 2000, 41), with the result that “young people are not so much put off by the church, as that they don’t know what it is” (Cray 2002, 9).  

All these changes have resulted in new thinking and fresh approaches to Youth Ministry in the Church of England. One of these new approaches is the Youth Congregations that have developed over the last couple of years (2002, 10). When we talk about Youth Congregations it is important to distinguish it from so called Youth Services, which might happen once in a while and are maybe led by the young people. Youth Congregations in contrast have mostly “weekly patterns, have recognized leaders, pastoral structures and clear mission intentions”. Other models of Youth Congregations can focus on an area of work, where different churches or cell groups feed into a monthly worship gathering. This concept of Youth Congregations is a new one and relatively few examples have been identified and researched (Mission Shaped Church 2004, 75). 

The report argues that the time has come to recognize these innovative approaches to Youth Work as a full part of the life of the church (2004, 78). These Youth Congregations must not be seen as a “bridging strategy” to the “real thing” - the adult worship service (Cray 2002, 10). These young people will not “grow up” and “grow out” of this phase of experimenting with new things, but they are growing up within the context of our changing culture and the existing ways and styles of doing church will not be meaningful for them as adults (Mission Shaped Church 2004, 80). We need to recognize that these Youth Congregations are a full and legitimate experience of the church of Christ where young people take actual responsibility for their own ministry (Cray 2002, 10). 

Nevertheless Cray says, we need to ask the question whether there is a theological basis for a “one-generation” church, as he calls it? Who would be in charge in such a congregation, who would administer the sacraments, what would be the relationship to its parent congregation (2002, 11)? The answer to these questions lies in the fact that youth work today must be seen as a cross-cultural mission as we have said above. The context in working with Youth is so different to that of adults and we need to learn to proclaim the Gospel afresh in each generation (2002, 13). “When the context changes, church has to change to be faithful to an unchanging gospel”, authentic mission changes the missionary. So in a time of current transition we need to ask questions about the form of church we are presenting and whether or not we could imagine a different form to accommodate others. We need to seriously reflect on our ecclesiological practice and if it serves our purpose of mission (2002, 13). There are many arguments against the concept of Youth Congregations. As mention before, are there theological grounds for a one-generation church; but also, in a consumer-oriented youth culture, young people will consume religion like everything else and run from one scene to the next, depending on what suits them best etc. These concerns are valid and need to be considered, and much depends on the ability of the leadership of the Youth Congregation to deal with these challenges. But should these dangers keep us from trying? Cray believes not. Rather try something new where young people find faith and then deal with the developing situation as it arises (2002, 15). In one sense, we have no choice, it is not an option for the church to sit back and do nothing. It is in the being, that is, in the nature of the church to be a missionary community. We receive our mission from the heart of God himself, he is a sending God. The Father sent the Son and the Spirit and is now sending the Church. The church exists because of mission, not the other way around. So our motivation to do something new is not the declining numbers, these are just a warning sign. Our motivation comes from the gospel and the calling that God has placed on the church and every individual believer. The church is catholic in the sense that she has the duty to present the gospel to everyone in this world. Often though, our forms of church are the primary reason for excluding people. To reflect God’s Triune life here on earth may mean self-sacrifice. We may need to sacrifice the way we do church for the sake of the “other” (2002, 18). 

The church is to be a community of anticipation of the future of God, a sign or a foretaste of the kingdom to come. For a culture to be able to read this sign, the church must take shape in this culture to be able to point beyond it to something else. If the church gets stuck in a culture that is long past, she will look like something “backward looking” and not pointing to a hope to come (2002, 19). 

This does not mean that the church needs to adapt to everything in order to become part of a culture. The church has a rich heritage in its tradition and a faithful community is continually shaped by this heritage, as well as by the kind of world it tries to minister to. We need to constantly rely on the guidance of Christ and his Spirit for the forming of a structure in a particular context that we are working in. The Spirit as the founder of the church will bear witness and empower us to do so (2002, 20). In addition we can also say that the Gospel and Christianity are “culturally infinitely translatable”, this fact is reflected in the Incarnation. God in Christ entered our context and we have to be willing to do the same, immersing ourselves into the context we want to minister in (2002, 21). From the model and example of the Trinity we can learn to allow difference and interdependence. Neither the adult church nor the Youth Congregation expresses the totality of the church, but both are expressions of a healthy, balanced and sustainable church, accepting each other in the differences and interdependence (Mission Shaped Church 2004, 79) with each giving identity to the other (Cray 2002, 22). 

Tensions still exists and many questions need to be answered on how Youth Congregations should work. Who is the leadership reporting to – to the parent church, the bishop? Who is carrying out the sacramental ministries – are only recognized clergy able to have official oversight (2002, 23)? How will the young people ever learn the tradition? Maybe they will never learn it the way older church members know it, but we have the responsibility to pass on the faith to the next generation and this will include change and listening to the Spirit in the young (2002, 24). 

It is most likely that the form of church as we know it now will not be adequate for the emerging society in which we are living. It is young people whom we need to equip and nurture who will develop new forms of worship and discipleship which might one day be mainstream. We need to be realistic though. Not all churches today will be able to make this move and adapt to this emerging society. But many young adult leaders are able to move in these new circumstances. And the question we need to ask ourselves is, do we have the courage to trust these young leaders and the Holy Spirit in them to bring new forms of church, which is the eschatological hope of things to come for a new generation (2002, 25)?

The Report on The Mission-Shaped Church also gives some theological principles which should influence the shape of the Church of England in the future. 

All Theology of Church must be rooted in a Theology of the holy Trinity, implying that God is a loving God, a relational God a missionary God, living in perfect communion interdependent in giving and receiving. God wants to redeem all creation and bring it under his Lordship and the first fruit of this mission is the church. Therefore, it is in the nature of the church to be a missionary community. God the Son brings the kingdom into this earth and the church, through the power of the Spirit is part of this mission (Mission Shaped Church 2004, 84). 

Christ in his incarnation entered the world in a specific context and culture. This makes the Christian faith and the gospel culturally translatable. The Church very quickly adapted the message to her context and culture around her, we need to do the same today. We are called to life in our culture but also under the sign of the cross, which implies service and sacrifice, and the counter-cultural aspect of repentance. St. Paul and his mission work is a prime example of this incarnational approach. He gives up his freedom, becomes part of the culture he wants to minister to and so is able to share the salvation of Christ. In the same way in each new context the church wants to work in, she first needs to die in its current cultural form, in order to live for those she wants to reach (2004, 86-88). Because of the resurrection of Christ, our work is not in vain, but has eternal value. Because of his promise to come again, we have a hope, God’s promised future, one that we can point to in this world (2004, 89).

It is the Spirit’s work to bring into being, in and through the church, the things that God’s word promises us. In that way the Spirit founded the church, by interpreting the message of Christ into different languages. He makes it possible to experience something of the kingdom unity in the diverse body of the church today (2004, 90). 

The concept of contextualization needs to be rediscovered for every church in their specific context, not just for mission overseas. With the shifting cultural context in our society every approach to mission is a cross-cultural approach. A faithful Church needs to be shaped by her inner dynamic, which is her tradition and teaching. She also needs to be shaped by the dynamics surrounding her, her cultural context. In turn the gospel will then shape the culture in which the church is working (2004, 91).
We need to be aware of the danger of syncretism though. This is when, for the sake of being relevant, we become too much like the context we would like to influence. In a consumerist society this will mean self-sacrifice, submitting to the will of Christ and seeking the interest of others (2004, 92). The metaphor used in scripture for this is that of the seed that needs to fall into the ground and die, or it remains alone. This is the concept, the principle that God has given to the church. We are created by God to grow, to reproduce. The kingdom of God is disclosed in Christ and has been growing through the church ever since. We can see the examples in Acts where new churches and communities are planted with both Jews and Gentiles. Church planting was at the heart of Paul’s mission. This mission will only be complete one day in heaven. Until then planting, growing and reaping will continue (2004, 93-94).
The church is a genuine foretaste of the kingdom of God in this world, though still incomplete (2004, 96). We are called to be one body which refers to the inter-relatedness and inter-connectedness of the Trinity. We as the church are to model unity in diverse culture. The church is called to be holy, set apart for the purposes of God, in order to bring all creation under his lordship. This is God’s Mission and the church is to partake in it. The church is set to be catholic, referring to her universal scope. The church is only catholic if every tongue and tribe and nation is represented, a kind of “cultural hospitality” (2004, 97). The church is also called to be apostolic, linking its original message and mission to today’s way of presenting the gospel. It is, in one sense, authorizing our past and giving it a future direction (2004, 98). 

Looking at both these texts, one can again see a close resemblance to the contemporary discussion in Mission. It reflects the strong desire and passion to be co-workers with God in his mission in reaching those far from him, and especially Youth. There is a strong desire to be church in a contemporary contextualized way in order to speak effectively into the different cultural contexts of our Western society. There is a very strong case for fresh and new expressions of church, especially the concept of Youth Congregations. Young people live in a very different cultural context to the one that their parents did. We live today in a world marked by consumerism, information technologies and globalization. Church attendance, especially amongst young people, is dropping and church is become more and more distanced from mainstream society. These problems have been identified and it was evaluated as to whether new developments in recent years in reaching young people can and will be effective. What can we say then in summary of the content above? Can we answer the question whether the concept of Youth Congregations can be an effective missionary tool in the Lutheran Church in Germany?

I would like to divide this summary into two areas, a theological reflection and a practical one. Let me start with a theological evaluation. 

There seems to be agreement that from the Theology of the Trinity we can derive a Theology of mission. Out of the loving community of the Godhead the Father sent the Son and the Spirit into this world to draw people closer to him. This was his intention with the people of Israel and the church is a continuation of this mission (Jensen 1999, 171).

The two theologians, Pannenberg and Jensen, might not express an explicit Theology of mission, but there is a clear understanding and agreement with Anglican Theology that the church is to be a witness in this world and draw people into the kingdom of God (Pannenberg 1993, 45-46) (Jensen 1999, 171-173) (Mission Shaped Church 2004, 93-95). Even more so in the understanding of the reports of the Lutheran World Federation, which have a very similar content to the report of the Mission-Shaped Church. Both reports state clearly that the church in mission is to be “one, holy, apostolic and catholic” with all its implications (Lutheran World Federation 1988, 28-30) (Mission Shaped Church 2004, 96-98). Both reports describe the context we are working in as a context that is affected by globalization, information technologies, and religious, cultural and political diversity (Lutheran World Federation 1988, 12-15) (Mission Shaped Church 2004, 86-87) (Jensen 1999, 304-305) (Cray 2002, 7-8). There is a strong awareness in all reports and from both theologians that the church does not exist for herself, or for her own interests. Pannenberg and Cray argue that this would be a sure way for a church to die if she does not look outside herself and understand that she exists for the service of others (Pannenberg 1993, 45) (Cray 2002, 13). Pannenberg writes that the church is seen as a community in anticipation of God’s future and her mission is to be a sign, to point beyond herself to this living hope, the coming of the fullness of God’s Kingdom (Pannenberg 1993, 33). This is also reflected in what Cray says; that the church is imperfect and lives in a fallen world. It has to take shape in the culture in which it is ministering to in order to embody this future hope she is pointing to. We cannot be stuck in a cultural “time warp” and embody a culture era that has long gone by. Young people today do not believe modernity’s promise of progress anymore, the church needs to give them a long-term hope in the form of God’s kingdom (Cray 2002, 19).

There is convincing agreement on the content of the church’s mission. The church is to preach the gospel of Christ, the kingdom of God has come near (Pannenberg 1993, 46) (Jensen 1999, 171-173), God became flesh in the person of Christ, lived among us, died on the cross and was raised three days later (Mission Shaped Church 2004, 87-88). We are to preach the message of the cross but also to live it. It means to put the needs of others before our own, it means service and it sometimes means suffering (Lutheran World Federation 2004, 37). But we are not alone in this, we have the Spirit by our side to empower us and guide us into the will of the Father (Mission Shaped Church 2004, 89-90) (Jensen 1999, 182) (Pannenberg 1993, 552). 

On the practical side of the assessment, we see differences in the transference of this Theology into a methodology of mission, especially for Youth. As mentioned above, Pannenberg gives us no indication as to how this Theology might be put into practice and Jensen make it quite clear that we need to “church” young people in the old ways (Jensen 1999, 304-305). The report of the LWF gives very little indication as to what mission to young people in our context might look like, except the fact that young people are best suited to reach other young people and we need to value and incorporate them into our fellowship (Lutheran World Federation 1988, 20).

To look directly at the existing conditions in Germany, we find basically three new expressions of church within the Lutheran context. These new forms of church are driven by the more evangelical elements in the Lutheran Church and especially from the Free Evangelical Churches.
The first new expression is distinctively influenced by the work of Willow Creek Community Church in Chicago, USA, and her concept of the” Seeker Service”. The most popular German equivalent is the “Go Special Service” from a Lutheran Church in Niederhöchstadt, which has inspired other churches in Germany. A second new expression is the “Thomasmesse” which was imported from Finland and has a strong meditative character with the opportunity for personal blessing. The last new concept is called “Nachteulen Gottesdienst” (night owls service) which has a strong emphasis on spirituality, meditation and liturgy (Wünch 04.07.2005 http://www.afet.de/etm/ 10_1/ fagpt . htm). These new forms of services have the clear aim to bring “Kirchenferne” (people distant from the church) closer to the church, but they have no special emphasis on Youth. 
When one speaks about a Youth Service in Germany within the Lutheran Church one usually refers to a service on a Sunday morning, once in a while, which involves young people in some way, for example a band, drama, testimony and youth taking up the collection. It would also be geared for their interest in terms of the topic. 
One significant development in recent years, which is very closely related to the concept of Youth Congregations, has developed in the Free Evangelical Church in Würzburg. This church had grown in recent years to more than 500 members. The young people were getting increasingly unsatisfied with the regular Sunday services and wanted to do something new. The Pastor Arthur Schmitt had the vision to plant a new church somewhere else in Würzburg, but could not go ahead as there was resistance within his leadership team. After another two years (3 years ago) the leadership was happy to release about 50-70 young people and families into a new church plant. The young people took on the leadership, structuring and vision of the church, with the senior pastor keeping the connection to the mother church. A cinema was rented for the Sunday “seeker” service and regular midweek home groups are meeting. The church is growing in numbers and has now moved from the smallest to the biggest movie theatre. A new pastor is being employed from September to be solely in charge of the City Church (City Church: http://www.citychurch.de/). 

Conclusion

Just like the Anglican Church, the Lutheran Church confesses in their creed the one, holy, catholic and apostolic church. The Lutheran Church likewise claims to be in the mainstream of historic Christianity and shares with the Anglican Church in the rich tradition of other Trinitarian Churches. We are part of the same body, the same world-wide family of the Church of Christ. We share the same mission for this world, to participate in the mission of God, to draw people of every generation, tribe, nation and culture into his kingdom. We share a similar sociological background as well, the Western society which was for many centuries “protected” by the sacred canopy of Christendom (Lyon 2000, 41-42). This is no longer the case and Christianity is losing its influence on society and its members to a great extent. It is beyond doubt that we live in a time where we need to find new and creative ways to reach people, especially younger ones, with the message of Christ. 
It seems to me that from a theological standpoint there is much agreement between the German Lutheran Church and the Church of England about the role the church should play in society. But in addition there seems to be a wide gap in the way this Theology has been applied to practical church live. It seems to me that the Church of England is “miles” ahead in finding new ways of presenting the Good News to people in our contemporary context, especially to young people. 
I agree with the report of the Mission-Shaped Church that only time will tell if these new expressions will prevail and become mainstream in the future or if they will fizzle out and be replaced by something else (Mission Shaped Church 2004, 99-102). But in the meantime we cannot just sit back and relax. This is not in the nature of the church as we have seen in the content above. We are made to reproduce, to expand and to grow, that is our clear calling from God (2004, 93-94). 

I would rather go with the argument of Cray and say, let’s try something new, something where young people are challenged and find faith in Christ and let us deal with the challenges as we go along and as they arise (Cray 2002, 15). There will always be questions which need to be answered and words of caution which we need to adhere to. There will always be people in the church that want to keep with the old ways. But we have a clear task set before us, to preach the gospel to every generation afresh. The concept of Youth Congregations is one of the contemporary concepts that effectively draws young people into a relationship with God. It is our task as the church to support them, disciple them into a lasting relationship with Christ and make them a legitimate part of the Christian Family. 

I can see no reason why this concept of Youth Congregations should not be implemented and tried in the German Lutheran Church, if only to see what the results would be. We need to have courage and faith and believe that it is the Holy Spirit who builds his church. We can trust him and rely on his wisdom and guidance to express new ways of church today. The Concept of Youth Congregations is one of these fresh expressions and I believe it can be an effective missionary tool for the Lutheran Church in Germany. 
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